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On October 26, 1876 (Meiji 9), a fascinating dialogue took place in the 
Hiunkaku 㣕㞼㛶 (Hall of Flying Clouds) of Nishi Honganji すᮏ㢪ᑎ in 
Kyoto. It consisted of questions posed by the French scholar Émile Guimet 
± DQG DQVZHUV JLYHQ E\ WKUHH UHSUHVHQWDWLYHV RI -ǀGR6KLQVKǌ
%XGGKLVP7KHVHZHUH6KLPDML0RNXUDL ᓥᆅ㯲㞾 (1838–1911), Akamatsu 
5HQMǀ㉥ᯇ㐃ᇛ (1841–1919), and Atsumi Kaien ῿⨾ዎ⦕ (1840–1906). 
6KLPDML DQG$NDPDWVX EHORQJHG WR WKH +RQJDQMLKD ZKLOH$WVXPL UHSUH-
sented the ƿWDQLKD +RZHYHU QR GLIIHUHQFHV EHWZHHQ WKHVH WZR VFKRROV
EHFDPH DSSDUHQW GXULQJ WKH PHHWLQJ ZLWK *XLPHW 1RWHV ZHUH WDNHQ
by Higashi Kan’ichi ༓Ἑᓊ㈏୍ (1847–1930) $ WH[W ZDV WKHQ LQLWLDOO\
assembled in French, translated into Japanese under the title 0RQWDLU\DNNL 
ၥᑞ␎グDQGWKHQUHWUDQVODWHGLQWR)UHQFKE\,PDL]XPL<ǌVDNX௒Ἠ㞝స 
(1850–1931), Yamada Tadazumi ᒣ⏣ᛅ⃈ (1855–1917), and a Mr. Tomii 
ZKRFDQQRWEHIXUWKHULGHQWL¿HG1 The text is said to give a rather exact idea 
RI WKH VXEMHFWV FRQVLGHUHG GXULQJ WKH GLDORJXH7KH HYHQWZDV D TXHVWLRQ
DQG DQVZHU VHVVLRQ WKH SXUSRVH RIZKLFKZDV WR HOXFLGDWH IRU*XLPHW¶V
EHQH¿WWKHOHDGLQJLGHDVRI-ǀGR6KLQVKǌ7KHUHVSRQVHVSURYLGHDQLQWHU-
HVWLQJZLQGRZLQWRWKHZD\WKHVHLGHDVZHUHSLWFKHGDW WKHWLPH(TXDOO\
Guimet’s questions provide an insight into some of the assumptions then 
current among Western investigators.
17KLVSURFHVVZDVH[SODLQHGLQQRWHRIWKH)UHQFKWH[W




RI WKH -DSDQHVH FRQFHSWVZKLFK XQGHUOD\ WKH DQVZHUV JLYHQ DW WKH WLPH3 
7KHWZRYHUVLRQVFRUUHVSRQGTXLWHZHOOEXWQRWDOZD\VH[DFWO\1HYHUWKH-
less, on this basis, characters used for basic terms have been inserted at a 
IHZSRLQWVLQVTXDUHEUDFNHWVWRDVVLVWWKHUHDGHU¶VRULHQWDWLRQ,QWKHSUHV-
ent translation, from the French, the striking gender-neutral use of mas-
culine forms typical of the time has been reduced to some extent, notably 
E\ WUDQVODWLQJ ³O¶KRPPH´ UHIHUULQJ WR KXPDQNLQG LQ JHQHUDO DV ³KXPDQ
EHLQJV´
,QLWVSULQWHGIRUPWKHGLDORJXHZDVIROORZHGE\DUHWURVSHFWLYHO\FRP-
piled summary of the leading concepts set out by the Japanese delegation, 
described as UpSRQVHVVRPPDLUHV6LQFHWKLVZDVFRPSLOHGDIWHUWKHPHHWLQJ
itself, but also for reasons of space, it is not included here. The original title 




ABRIDGED NOTES ON THE RESPONSES GIVEN IN THE 
HIUNKAKU BY MESSRS. SHIMAJI, ATSUMI, AND AKAMATSU TO 
QUESTIONS PUT BY THE FRENCH SCHOLAR MR. EMILE GUIMET
T he meeting EHJDQ DW  R¶FORFN LQ WKH PRUQLQJ DQG ¿QLVKHG DW R¶FORFN LQ WKH DIWHUQRRQ 1RWHV ZHUH WDNHQ E\0U +LJDVKL .DQ¶LFKL
$IWHUH[FKDQJLQJ WKHLUFDUGVDQGYDULRXVFRXUWHVLHV WKHSDUWLFLSDQWV WRRN
XSWKHLUSODFHVRQFKDLUV4
2 1880, pp. 337–73.
37KLVZDVUHSULQWHGXQGHUWKHDXVSLFHVRIDQHGLWRULDOFRPPLWWWHHLQ0HLMLEXNN\ǀVKLVǀ
VKLU\ǀVKǌVHL᫂἞௖ᩍᛮ᝿㈨ᩱ㞟ᡂYRO.\RWR'ǀEǀVKD, 1981), pp. 253–73.
47KHFKDLU LVD UDULW\ LQ-DSDQZKHUHHYHU\ERG\NQHHOVGRZQRQ LQGRRUPDWWLQJ >7KLV
DQGIXUWKHUQRWHVDUHIURPWKHRULJLQDOH[FHSWZKHUHRWKHUZLVHLQGLFDWHG±7UDQV@
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Opening by Mr. Guimet. I have come to your temple today to ask for infor-
mation about the principles of the Buddhist religion in general and in par-
ticular about those of your sect.5 I am very happy to be here, and I thank 
\RX IRU WKH NLQG V\PSDWK\ ZLWK ZKLFK \RX UHVSRQGHG WR P\ UHTXHVW E\
FRPLQJWRJHWKHUKHUH,ZRXOGOLNH\RXSOHDVHWRUHSO\WRWKHTXHVWLRQVWKDW
,ZLOOSXWWR\RX
5HSO\ >KHUHDIWHU5@%DVHGRQ WKH OLWWOHNQRZOHGJHZKLFKZHSRVVHVVZH
ZLOOWU\DOOWKUHHRIXVWRUHSO\WR\RXUTXHVWLRQV
Question [hereafter, Q]. Will it disturb you if I make some notes on your 
DQVZHUVKHUHRQWKHVSRW"
5,WZLOOQRWGLVWXUEXV
40\ ¿UVW TXHVWLRQ LV DERXW WKH RULJLQ RI KHDYHQ HDUWK DQG HYHU\WKLQJ
ZKLFKVXUURXQGVXV+RZGR\RXH[SODLQ WKHLUIRUPDWLRQDFFRUGLQJWR WKH
principle[s] of the Buddhist religion?
57KH%XGGKLVWUHOLJLRQDWWULEXWHVWKHH[LVWHQFHRIDOOWKLQJVWRZKDWLWFDOOV
in’en [ᅉ⦕] (cause-effect). Each thing is nothing other than the union of 
LQ¿QLWHO\VXEWOHDWRPVZKLFKUHXQLI\LQJZLWKHDFKRWKHUIRUPHGWKHPRXQ-
tains, the rivers, the plains, the metals, the rocks, the plants, and the trees. 
The existence of these objects arises from the natural relation of their in to 
their enMXVWDVDOODQLPDWHEHLQJVDUHERUQE\YLUWXHRIWKHLURZQin’en. 
Q. So there is no creator of heaven and earth and all the other things?
R. No.
46RZKDWLVWKDWZKLFK\RXFDOOin’en?
51RWKLQJ IRUPV LWVHOI QDWXUDOO\RI LWV RZQDFFRUG ,W LV DOZD\V WKH UHOD-
WLRQVKLS EHWZHHQ D ³WKLV´ DQG D ³WKDW´ ZKLFK FRQVWLWXWHV VRPHWKLQJ 7KH
GLVWDQFH EHWZHHQ WKH in and the en varies to a greater or lesser extent in 
DFFRUGDQFHZLWKWKHFLUFXPVWDQFHVEXWVLQFHWKHVHWZRJHQHUDWLYHHOHPHQWV
are correlative by their very nature, it is through their relationship that all 
things are born. Both the in apart from the en, and the en apart from the in, 
are absolutely nothing.
Q. So do you admit that there is a certain order in the formation of heaven 
and earth?
5 $FFRUGLQJ WR DQ ROG ,QGLDQ WUDGLWLRQ WKH %XGGKLVW UHOLJLRXV ZULWLQJV
VRPHWLPHVVSHDNRIVXFKDQRUGHUEXWZHFDQ¿QGQRWKLQJFOHDUDQGSUH-
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to be conceivable that all the phenomena of nature could have been aban-
doned to arbitrariness and chance over such a great length of time. In this 
SHUVSHFWLYHZHFDQVD\WKDWHYHQLIZHQRZDGD\VDGPLWWKHH[LVWHQFHRID
certain order in the formation of things this does not impact the fundamen-
tal principles of our religion.
4$OO WKLQJV LQ WKHXQLYHUVHDUHVXEMHFW WRDJHQHUDODQGXQLIRUPODZ6R
GLGWKLVODZSUHH[LVWWKHIRUPDWLRQRIKHDYHQDQGHDUWK"
5$ORQJVLGHHDFKWKLQJWKHUHLVDOZD\VDUXOHWRZKLFKLWFRQIRUPV+HDYHQ
DQGHDUWKDUHIRUPHGE\YLUWXHRIDQDWXUDO ODZZKLFKUHVLGHV LQ WKLVYHU\
IRUPDWLRQ +RZHYHU DPRQJ PHQ WKHUH DUH WKRVH ZKR XQGHUVWDQG LW DQG
WKRVHZKRGRQRWWKLVLVEHFDXVHWKHIRUPHUKDYHDVXI¿FLHQWO\GHYHORSHG
intelligence to understand it, and the latter are in a state of ignorance.
4'RDQLPDWHEHLQJVRZHWKHLUH[LVWHQFHWRin and en? Do you admit that 
all physical properties and all the forces spoken of by the physicists of our 
times existed from the beginning? 
5,WLVEH\RQGGRXEWWKDWDQLPDWHEHLQJVRZHWKHLUH[LVWHQFHWRin and en. 
(YHU\WKLQJ H[LVWV LQ WKLVZRUOGEHFDXVH SULRU WR LWV IRUPDWLRQ WKH raison 
d’êtreRIWKLVIRUPDWLRQDOUHDG\H[LVWHG:LWKRXWWKLVSUHH[LVWHQWODZQRWK-
ing could be formed.
4&KHPLVWVFODLPWKDWZKHQWZRERGLHVFRPELQHDWKLUGLVIRUPHGZKLFKLV
quite different. Do you admit that this could have held true before the exis-
tence of anything?
R. Yes.
Q. After all that you have told me so far, I see that your ideas are fundamen-
WDOO\LQDFFRUGDQFHZLWKWKRVHRIRXUVFKRODUVLQ(XURSHZKRDUHLQYHVWLJDW-
LQJWKHP\VWHULHVRIVFLHQFHIURPGD\WRGD\,QRZZLVKWRDVN\RXLIWKH




directs us in the accomplishment of various acts of invention or perfection?
R. Since the Buddhist religion does not admit of any creator and attributes 
everything to in’en, this in itself implies that all deeds by human beings are 
FDUULHGRXWRQWKHLURZQLQLWLDWLYHZLWKRXWDQ\LQWHUYHQWLRQIURP*RG
4 7KH H[SUHVVLRQ ³*RG´ PD\ EH LQDSSURSULDWH 1HYHUWKHOHVV \RXU UHOL-
JLRQ UHFRJQL]HV D VXSHULRU EHLQJ$PLGD ZKR LV DGRUHG ZLWK YHQHUDWLRQ
DQGIDLWK6RWKHQGRHVWKHSRZHURI$PLGDKDYHQRLQÀXHQFHDWDOORQWKH
actions of human beings?
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5 7KH GLIIHUHQFHV EHWZHHQ KXPDQ EHLQJV ZLWK UHJDUG WR WKHLU SHUVRQDO
value and the value of their actions depend mainly on their education, and 
GRQRWGHSHQGRQWKHZLOORI$PLGD
Q. The political and legislative reforms in a country do not depend at all on 
Amida? 
5(YHU\DFWLRQZKHWKHUHPDQDWLQJIURPWKHZLOORIDQLQGLYLGXDORUIURP







DQG WKHXQMXVW GRHV LW QRW VHHP OLNHO\ WKDW WKHUH LV D VXSHULRU EHLQJZKR
UHZDUGVRUSXQLVKHVRXUDFWLRQVMXVWDVWKHVRFLDODXWKRULW\SXQLVKHVWUDQV-
gressions of the rules of public order?
R. All good and all evil have as their consequence happiness or suffering. 
This results from the very natural idea of LQJD [ᅉᯝ] (a synonym of in’en). 
The social authority, in punishing actions contrary to morals, is simply 





of in’en LQ WKH ZRUOG WKURXJK UHZDUG RU SXQLVKPHQW SURQRXQFHG E\ WKH
VRFLDOSRZHU$VWRDFWLRQVZKLFKKDYHDEHDULQJRQWKHFRQVFLHQFHKXPDQ
FRQYHQWLRQFDQQHLWKHUUHZDUGQRUSXQLVKWKHP$FFRUGLQJWRthe intensity 










6 Italics in original. –Trans.
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4$FFRUGLQJ WR ZKDW \RX KDYH WROGPH VR IDU HYHU\ SDUWLFXODU WKLQJ LV
IRUPHGE\YLUWXHRI WZRHOHPHQWV in and en. But in matters of industry it 
VHHPV WRPH WKDW HYHU\WKLQJ LV SURGXFHG E\ WKH FRQÀXHQFH RI WKUHH HOH-
ments: capital, LQWHOOLJHQFH, and ODERU.77KXVZKHQDIDFWRU\ LVVHWXS WKH
requirements are the capital necessary for its foundation and continued 
H[LVWHQFH WKH LQWHOOLJHQFHRI WKH LQYHVWRUDQG WKH ODERURI WKHZRUNHUV ,I
one of these three elements is lacking the factory could not exist. Similarly, 
if it is a question of manufacturing pottery, one needs the capital necessary 
for buying the clay and the dyes, intelligence for determining the dimen-
VLRQVWKHKHLJKWDQGWKHZLGWKRIWKHSLHFHVDQGWKHQWKHODERUIRUPL[LQJ




5:KDWZHFDOO in’en simply means that everything results from the rela-
WLRQEHWZHHQWKLVDQGWKDWDQGQRWE\YLUWXHRIDVLQJOHHOHPHQW7KHUHIRUH
WKHH[DPSOHVWKDW\RXKDYHMXVWJLYHQWRVKRZWKDWWKUHHHOHPHQWVDUHQHF-
essary for all human productions are in reality nothing but an application, 
RUHYHQDFRQ¿UPDWLRQRIRXUSULQFLSOHRIin’en.
The in’en spoken of in the Buddhist religion does not at all require a 
OLPLWDWLRQRIMXVWWZR7KXVLIZHDUHFXOWLYDWLQJDSODQWWKHVHHGVDUHWKH
inDQGUDLQGHZZDWHUDQGVRLODUHWKHen. If one of the latter is lacking the 
SODQWFDQQRWJURZ7KXVWKHVHDVRQVDUHDOVRSDUWRIWKHen. In reality there 
are six kinds of in and four orders of enEXWZHFDQQRWVSHDNRIWKLVWR\RX
FRPSUHKHQVLYHO\LQMXVWRQHPHHWLQJ$YHU\GHWDLOHGH[SODQDWLRQZRXOGEH
needed to appreciate the reasoning and its implications.
4,IDV\RXVD\WKHUHLVQRGLIIHUHQFHEHWZHHQWKHWKUHHHOHPHQWV,PHQ-
tioned and in’enGRHVZKDW,UHIHUUHGWRDV³FDSLWDO´SHUWDLQWRin or to en?
R. Since Buddhist doctrine is not based on a triplicity to explain the forma-
WLRQRIWKLQJVZHFDQQRWWHOO\RXSUHFLVHO\LIFDSLWDOLVLQFOXGHGLQin or in 
en+RZHYHULIZHZRUNRQWKHUXOHWKDWWKHSULQFLSOHLVin and the acces-
sory is enZHFRXOGVD\LISUHVVHGWKDWFDSLWDOFRXQWVDVin.
7 Italics in original. –Trans.






)URPWKHSRLQWRIYLHZRIUHOLJLRQ in’en refers to the cause and conse-
quence of our happiness and our sufferings, of our entry into paradise or 




the formation of things is simply because it is currently the subject of much 




in the formation of things. It simply explains for us the cause and the con-
sequence of good and evil, of happiness and suffering; and in particular, it 
teaches us that in’en is not unitary but complex, that is to say, that it is com-
posed of diverse elements.
Q7KH&KULVWLDQUHOLJLRQGHFODUHVWKDWDOOKXPDQEHLQJVDUHDIÀLFWHGE\ZKDWLW
calls original sin. Is there anything analogous to that in the Buddhist religion?
57KHUHLVQRTXHVWLRQRIRULJLQDOVLQ+RZHYHUDOOKXPDQEHLQJVSRVVHVV
LQWKHPVHOYHVZKDWLVFDOOHGPXP\ǀ [↓᫂], that is to say, an original error 
inherent at the very base of the heart [NRNRUR ᚰ].8 It is said that this primi-
WLYHHUURULVWKHFDXVHRIDOOWKHYLFHVDQGWKHIDXOWVZKLFKZHKDYHFRPPLW-
ted and still commit in the PHLNDL [㏞⏺@ZRUOGV9
Q. What you call PXP\ǀFDQQRWEHWKHVDPHDVVLQ,ILWZHUHVLQLWFRXOGEH
absolved. But if it is an error no absolution is possible.
R. Error can be the cause of a sin, but it is not itself a sin. It is therefore quite 
GLIIHUHQWIURPRULJLQDOVLQ LQ&KULVWLDQLW\$FFRUGLQJO\ZKHQDQLQGLYLGXDO
FRPPLWVDQXQVXLWDEOHDFWLRQRXWRILJQRUDQFHKHLVQRGRXEWEODPHZRUWK\





9 0HLNDLZRUOGV NDLRI DLPOHVVZDQGHULQJ$QRULJLQDOQRWHH[SODLQV WKHPVLPSO\DV
ZRUOGVEHORZWKHKHDYHQO\ZRUOGVWHQEXኳ㒊, that is, the realm of divinities). –Trans.




³JUHDW´኱).10 Was that for erasing a kind of original sin?
5:HKDYHQRWVHHQVXFKDFHUHPRQ\DQ\ZKHUH$Q\ZD\WKHUHLVQRWKLQJ
like that in our sect.
$W WKLVSRLQW WKHUHZDVDGLVFXVVLRQDERXWKRZVLPSOHSHRSOHSODFH WKH
FKDUDFWHU IRU ³KRUVH´ ࣠㤿 RYHU WKHLU GRRUZD\ UHSHDWHG WKUHH WLPHV WR
SURWHFWWKHLUIDPLO\IURPVPDOOSR[7KHUHZDVFRQVLGHUDEOHDPXVHPHQWRYHU
WKLVVXSHUVWLWLRQ
Q. Is it possible, by means of prayers, to change some misfortune into hap-
piness, for example by transforming a mediocre crop into an abundant har-
vest?
R. In the Buddhist religion in general one often mentions the success of 
requests addressed to the divinity, but our sect absolutely forbids this. In 
any case, even in the Buddhist religion in general, one does not ever speak 
of the transformation of something that cannot be transformed; one does not 
demand the impossible. So the question of prayer can only be posed in rela-
WLRQWRVRPHWKLQJZKLFKLVVXVFHSWLEOHWRKDSSHQLQJ
In such a case, the raison d’êtreRISUD\HUVLVDVIROORZV$OOPLVIRUWXQH
is the consequence of an in tainted by vice. But, in repenting of previous 
actions, a person is committed to performing in the future only actions 
ZKLFKFRQIRUPWRPRUDOV6RZKDWPRUHFDQKHGR"5HTXHVWWKHLQWHUYHQ-
tion of the +RWRNH (the Buddha)? But the +RWRNH does not grant any peti-
WLRQV DGGUHVVHG GLUHFWO\ WR KLPZKHWKHU IRU KDSSLQHVV RU IRU GHOLYHUDQFH
from a misfortune. 
,W LVRXWRI LJQRUDQFH WKDWRUGLQDU\SHRSOHZLWK OLWWOHSHUFHSWLRQFRQWUD-
YHQH WKLVSULQFLSOHDQGGHPDQGJRRG IRUWXQHRUSHUVRQDOZHOOEHLQJ IURP
the +RWRNH 6R LW LV WR SUHYHQW VXFK VXSHUVWLWLRQV WKDW RXU VHFW 6KLQVKǌ
severely prohibits all kinds of prayers.
4%XWLQWKDWFDVHZK\DUHWKHUHSHRSOHLQWKLVWHPSOHVD\LQJSUD\HUV"
R. They are not prayers. We have said that actions in this life depend exclu-
sively on ourselves, and not on the +RWRNH KRZHYHU VLQFH RXU GHVWLQ\
belongs to the +RWRNHZHEHVHHFKKLPWRZDWFKRYHUXVQRWLQWKLVOLIHEXW
10 7KHVHWZRFKDUDFWHUVZHUHQRWHGE\*XLPHWKLPVHOIDQGKHQFHRFFXULQURXQGEUDFNHWV
–Trans.
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LQIXWXUHOLYHVWRGHOLYHUXVIRUHYHUIURPOLIHLQLQIHULRUZRUOGVDQGWRJUDQW





only belief in the compassion (charité) of the +RWRNH.11 No external act can 
make our faults disappear.
4 6R ZK\ DUH WKHUH VRPH SHRSOH KHUH ZKR ZDVK WKHLU KDQGV DQG WKHLU
mouths before beginning their prayer?
5,WLVRQO\WRFRQIRUPWRWKHJHQHUDOSUDFWLFHLQWKHFRXQWU\,IRQHZDVKHV
one’s mouth and hands before prayer it is simply to demonstrate one’s feel-
ings of respect and veneration, independently of any idea formally required 
by the Buddhist religion. 
Q. Do you have a confession of sins?
R. Yes, in the Buddhist religion but not in our sect in particular.
Q. Do people make offerings to the +RWRNH?
5<HVWKH\VLPSO\RIIHUULFHZKLFKKDVEHHQZDVKHGFOHDQDQGFRRNHG12
Q. Is it in order to obtain some kind of favor?
R. No. It is simply a display of sentiments of respect and veneration, and 
not an invocation addressed to the divinity. Also, the offerings are prepared 
differently than food for human beings.
4,ZLOOKDYHWKHKRQRURIDVNLQJ\RXIRULQIRUPDWLRQDERXWWKHIXWXUHOLIH
%XW¿UVW DV , DPDFFRPSDQLHGE\D)UHQFKDUWLVW ,ZRQGHU LI\RXZRXOG
mind if he sketches the various halls in this temple?
51RQRWDWDOO<RXPD\OHWKLPVNHWFKDVKHWKLQNV¿W
7KH DUWLVW 0U 5HJDPH\ KDG EHHQ YLVLWLQJ +LJDVKL +RQJDQML HDUOLHU




11 7KH-DSDQHVHYHUVLRQUHIHUVWR³WKHSRZHURIWKH%XGGKD´EXWVXULNL షຊ). –Trans.
12 7KH-DSDQHVHWDNHPXFKFDUHRYHUWKHZDVKLQJRIULFHJHWWLQJULGRIWKHDJJOXWLQDWLYH
matter surrounding the grains, so that after cooking the grains remain quite separate from 
each other. Washed rice is a symbol of purity. 
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R. Buddhists designate the soul [UHLNRQ 㟋㨦@ ZLWK WKH WHUP VKLQVKLNL 
[ᚰ㆑]. It is from this soul that all intellectual facts emanate (such as thought 
or imagination), produced by the means of sight, hearing, taste, touch, and 
so on. The circulation of the blood and the digestion of food constitute the 
functioning (through the soul) of the organs of our body considered as the 
habitation of the soul; these functions enter the material domain and not the 
moral domain. The soul is unique, but its functioning is multiple.
4 ,I WKH VRXO LVXQLTXHZK\ LV LW WKDW WKHUHDUHSHUVRQVZKRDUH LQJRRG
health despite the degeneration of their mental facilities, and reciprocally 
WKHUHDUHSHUVRQVZKRHQMR\WKHLUIXOOLQWHOOLJHQFHHYHQZKLOHVXIIHULQJEDG
GLJHVWLRQDQGGLI¿FXOWLHVZLWKWKHFLUFXODWLRQRIWKHEORRG"
5 7KH VRXO VHWV LQ PRWLRQ WKH RUJDQV RI WKH ERG\ LQ ZKLFK LW UHVLGHV
through making the blood circulate, directing digestive processes, and so 
RQ,IWKHERG\LVLQJRRGKHDOWKZKLOHPHQWDOIDFXOWLHVZHDNHQWKLVLVSURRI
that the soul is immortal. For in most cases it is possible to recover one’s 
VWUHQJWKRIVSLULWE\SDVVLQJDVKRUWWLPHLQUHVWRUGLVWUDFWLRQ(YHQLIZKLOH
being in good spirits, one suffers from indigestion or cramps, this disorder 
is in the body, and only in the body. But if the bodily organs cease to func-
tion, the soul can no longer remain there. This is the inevitable consequence 










H[SODQDWLRQV HVSHFLDOO\ LQ D VLQJOH FRQYHUVDWLRQ 6R ,ZRXOG EH VDWLV¿HG
LI\RXZRXOGDQVZHUTXLWHVLPSO\WRWKHTXHVWLRQVZKLFK,DVN,DVNRQFH
again if circulation of the blood depends on the soul.
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R. It depends on it, but not directly.
4,PDJLQHDQLQGLYLGXDOZKRLVPHQWDOO\GHUDQJHGEXWZKRVHVWRPDFKFDQ
GLJHVWHYHU\WKLQJZKLFKKHHDWV'RHVKHVWLOOKDYHDVRXO"
5<HV$QDOWHUDWLRQRIWKH¿YHSRZHUV>JRNDQ ஬ᐁ] (meaning sight, smell, 
touch, hearing, and taste) does not prevent the soul from existing. The soul 
itself suffers no change; it is simply deprived of one of its functions through 
WKHORVVRISRZHULQKHUHQWLQWKH¿YHH[WHUQDORUJDQV
Q. So, is the soul necessary for circulation of the blood?
R. Yes. Without the soul circulation is impossible.
Q. Is it the same for animals?
R. One can say the same for all animate beings. Just as steam machines 
IXQFWLRQGLIIHUHQWO\ LQDFFRUGDQFHZLWKZKHWKHU WKH\DUH ODUJHRUVPDOO
SHUIHFW RU LPSHUIHFW VR WRR WKH RUJDQV RI EHLQJV ZRUN GLIIHUHQWO\ LQ
DFFRUGDQFHZLWK WKH VKDSHRI WKHLUERGLHVDQG WKHHI¿FLHQF\RI WKH¿YH
SRZHUV
Q. So does an animal have the same kind of soul as a human? Is there no 
difference other than in the perfection of the organs?
5<HV >PHDQLQJ ³QR´@ 7KH VRXO LV WKH VDPH 7KHUH LV QR GLIIHUHQFH >LQ
principle] regarding intelligence. The difference in intelligence is nothing 
RWKHUWKDQWKHGLIIHUHQFHLQWKHIXQFWLRQLQJRIWKH¿YHRUJDQV
Q. You say that humans differ from animals regarding the formation of the 
organs, and you add that this difference implies another in the functioning 
of the organs. What do you mean by that?
R. 7KHPRVWHYLGHQWGLIIHUHQFHEHWZHHQWKHVHWZRNLQGVRIEHLQJLVWKDWRQH
ZDONV RQ LWV IHHW DQG WKH RWKHU RQ IRXU SDZV+XPDQV FDQ IUHHO\ GHYHORS
WKHLULQWHOOLJHQFHE\DFTXLULQJNQRZOHGJHZKHUHDVDQLPDOVSRVVHVVQRQHRI
WKHRUJDQVQHFHVVDU\ IRUDFTXLULQJVXFKNQRZOHGJH7KXV WKHGLIIHUHQFH LQ
the functioning of the organs derives from the difference in the organs them-
selves.
Q. Does the Buddhist religion include the teaching of metempsychosis, that 
LV WRVD\RIWKHHQGOHVVUHWXUQRIWKHVRXOLQIXWXUHOLYHVLQZKLFKWKHUHLV
UHZDUGRUSXQLVKPHQWIRUWKHDFWLRQVWDNHQLQWKHSUHVHQWOLIH"
R. Yes. Even if a person, through talent, arrives at a major position, they 
could still fall from it on account of a fault or having been guilty of a crime. 
7KDWLVZKDWLVFDOOHGWKHrin’e [㍯ᘔ] of the present life. If the in and the en 
DUHVROLQNHGZLWKHDFKRWKHULIWKH\DUHERXQGLQVXFKDSHUPDQHQWPDQ-
ner, one could conclude that the rin’e has no conclusive term and [that it is 
SRVVLEOH@ ³WR IRUHVHHFOHDUO\ IURPRQHFRUQHURI DJLYHQ VSDFHHYHU\WKLQJ
ZKLFKKDSSHQVLQWKHRWKHUWKUHHFRUQHUV´D-DSDQHVHVD\LQJ
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Q. So could the soul of an animal transform itself into a human soul, or 
reciprocally, the soul of a human be transformed into that of an animal, or 
HYHQRIDWLQ\¿VKRUDVKHOO¿VK"
R. Yes. But this transformation is more or less successive. The smallest 
does not immediately become transformed into the greatest. For example, 
a black African could not LPPHGLDWHO\ become the president of the French 
5HSXEOLFRURIWKH8QLWHG6WDWHVEXWZKRNQRZVZKHWKHUKHPLJKWEHFRPH
that sometime in the future.
4:KDWZRXOG\RXVD\DERXWVRPHWKLQJZKLFKLVQHLWKHUDQLPDOQRUYHJ-
etable, like coral?
R. If something is properly speaking neither animal nor vegetable, it might 
VHHP GLI¿FXOW DW ¿UVW WR DVVLJQ LW +RZHYHU LI LW LV H[DPLQHG FORVHO\ LW
EHFRPHVSRVVLEOH WRGLVWLQJXLVKZKLFKHOHPHQWVDUHZKLFK2Q WKDWEDVLV
nothing prevents the animal part from becoming subject to rin’e.
Q. Do trees and plants participate in rin’e?
5,QWKH%XGGKLVWUHOLJLRQZKDWLV³DQLPDO´LVUHIHUUHGWRDVXMǀ [᭷᝟] (a 
EHLQJZKLFK SRVVHVVHV LQVWLQFW DQGZKDW LV ³YHJHWDEOH´ LV UHIHUUHG WR DV
PXMǀ [↓᝟]13DEHLQJZKLFKGRHVQRWSRVVHVVLQVWLQFW7KH¿UVWLVVXVFHS-




4 ,Q WKDW FDVH WKH VRXOVZKLFK H[LVW SUHVHQWO\PXVW GLVDSSHDU VRRQHU RU
ODWHUDQGUHFLSURFDOO\WKHUHPXVWEHRWKHUVZKLFKDUHERUQIRUWKH¿UVWWLPH"
5:HFDQQRWVD\WKDW WKHUHDUHVRXOVZKLFKDUHERUQRUGLVDSSHDURU WKDW
their number increases or diminishes.




Q. Are all the souls of the same kind, or of different kinds?
R. They are all of the same kind in that each one derives from its in’en. 
%XWWKH\DUHFOHDUO\GLVWLQFWIURPHDFKRWKHUIURPWKHSRLQWRIYLHZRIWKHLU
functioning. Thus, just as steam machines are small or large, and function 
PRUHRU OHVV DFWLYHO\ IROORZLQJ WKH IRUFHRI WKH¿UH LQ WKH VDPHZD\ZH
have different constitutions of in’en DQG DUH HQGRZHG ZLWK PRUH RU OHVV
LQWHOOLJHQFHLQDFFRUGDQFHZLWKWKHOHYHORIRXUDFWLYLW\
13 The Japanese version has the synonym KLMǀ 㠀᝟. –Trans.




5 , GR QRW ZDQW WR JLYH WRRPXFK LPSRUWDQFH WRP\ H[DPSOH , VLPSO\
ZDQWHGWRWHOO\RXWKDWYDULRXVGLVWLQFWLRQVKDYHWREHPDGHLQDFFRUGDQFH
ZLWKWKHQDWXUHRIin’en.
Q. I believe that you have not yet understood my question. Let us imagine 
DUHVHUYRLUZKLFKFRQWDLQV¿VKRIGLIIHUHQWVL]HV,ZDQWWRDVNLIWKHLUVRXOV
are also of different sizes.
57KHVRXOFDQEHQRZODUJHQRZVPDOOEXWLWVQDWXUHLVDOZD\VLGHQWLFDO
DQG LQYDULDEOH+RZHYHU LI LW VHHPV WR XV WR EH GLIIHUHQWZKHQ IXQFWLRQ-
ing in some manner or another, this is because its repose or its functioning 
LVDIIHFWHGE\VRPHH[WHUQDOIDFWRU7KHUHIRUHZKHQDQJHUFHDVHVWRDULVH
WKHUHLVQRWKLQJZKLFKPDNHVXVVXSSRVHWKDWLWUHDOO\H[LVWVEXWLIDQRSSR-
sitional in’en FRPHV LQWR YLHZ WKHQ DQJHU LV TXLFNO\ SURGXFHG$QJHU LQ
LWVHOILVQRZKHUHEXWLW LVDOZD\VDYDLODEOHZLWKLQXVDQGMXVWVKRZVLWVHOI
ZKHQWKHUHLVDQH[WHUQDOSURYRFDWLRQ
Q. Your reply still does not correspond to my question. I asked if the soul of 




in translation. So please be so kind as to repeat the question.
4 <RXU UHVSRQVH ZLOO EH VXI¿FLHQWO\ FOHDU LI \RX DQVZHU WKH IROORZLQJ
K\SRWKHWLFDOTXHVWLRQZLWK\HVRUQR/HWXVVXSSRVHWKDWDOOWKHFKLOGUHQLQ








IHDU WKDWPDQ\RIRXUUHSOLHV IDLOHG WRPDWFKXSZLWK\RXUTXHVWLRQV7KH
WLPHZDV VKRUWDQGZHFRXOGQRWJLYHPRUHGHWDLOV EXWZH WUXVW WKDW \RX
ZLOOEHDEOHWR¿OOLQWKHJDSVLQRXUH[SODQDWLRQV:HZLOOUHVXPHRXUWDON
DIWHUOXQFK´$IWHUZDUGVWKHSDUWLHVUHWXUQHGWRWKHLUSUHYLRXVVHDWV
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47KHTXHVWLRQ,ZRXOGOLNHWRSXWQRZLVDERXWWKHHQGRIWKHZRUOG'RHV
WKH%XGGKLVWUHOLJLRQDGPLWWKDWWKHVRXOLVUHYLYHGDWWKHHQGRIWKHZRUOG"
57KH&KULVWLDQUHOLJLRQLV WKHRQO\RQHWKDW WHDFKHVWKDW WKHVRXOZLOOEH
UHYLYHGDWWKHHQGRIWKHZRUOG$VIRUWKH%XGGKLVWUHOLJLRQLWWHDFKHVWKDW
the soul is immortal, and that soon after death it submits in a future life to 
the consequences of the inFDXVHRIWKHSUHVHQW6RZHEHOLHYHWKDWWKHUH
never has to be a judgment of the souls or a resurrection at the end of the 
ZRUOG
Q. Do you not teach that the soul returns, on the last day, into its previous 
body?
R. No. The en of an in, that is, the effect of a cause, is produced in an 
LQVWDQWDQHRXV DQG UHJXODU PDQQHU 7KHUHIRUH KRZ FRXOG LW EH WKDW WKH
VRXODZDLWVWKHHQGRIWKHZRUOGDQGWKHQHQWHUVLQWRLWVROGERG\ZKLFKLV
already corrupted, destroyed, and dispersed?
46RGRHVWKH%XGGKLVWUHOLJLRQQRWDGPLWWKHGHVWUXFWLRQRIWKHZRUOGDW
its end?
R. The Buddhist religion teaches MǀMǌHNǌ [ᡂఫቯ✵@ZKLFK LV WR VD\ WKDW
WKHZRUOG14 takes shape and thereafter exists; after its existence it destructs; 
DIWHUGHVWUXFWLRQ LW EHFRPHVFKDRV WKHQ WKHZRUOG WDNHV VKDSHDJDLQ DQG
VRRQLWLVLPSRVVLEOHWRNQRZKRZPDQ\WLPHVIRUPDWLRQDQGGHVWUXFWLRQ







these is the more frequent. 
Q. I have heard that this city is about to build a cremation furnace. Would it 
EHGLI¿FXOWWRVHHWKHSODQDQGWKHPRGHORIWKLVIXUQDFH"
R. That is very easy.
14 ³:RUOG´KHUHPHDQVKHDYHQDQGHDUWKDQGDOOWKDWWKH\LQFOXGH
15 The Japanese Jǀ [ຕ; Skt. NDOSD] is a technical Buddhist term meaning a long period of 
time. One Jǀ consists of 16,800,000 years; a great Jǀ or GDLJǀ equals eighty times one Jǀ, 
or 1,344,000,000 years. According to the explanation of Mr. Yamaizumi, the formation of 
WKHZRUOGLWVGHVWUXFWLRQDQGUHFRQVWLWXWLRQWDNHXSWZHQW\JUHDWJǀ, that is, 26,880,000,000 
\HDUV7KHZRUOGDQGLWVFKDRVDOVRODVWIRUWKLVQXPEHURI\HDUV
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7KHHQJLQHHULQFKDUJHRIWKHFRQVWUXFWLRQRIWKHS\UHLVFDOOHGDQGKHLV
DVNHGWREULQJWKHSODQDQGWKHPRGHO
Q. Do you recognize hell and paradise?
R. Yes.
Q. Are there different degrees of hell and paradise?
R. Yes. Insofar as the causes of evil are diverse, the same diversity exists in 
WKHHIIHFWVZKLFKIROORZWKHGLYHUVHFDXVHVRIWKHJRRG%XWWKRVHZKRKDYH
devotion to Amida are all equal because that is one cause and consequently 
has one single effect. There are therefore no different degrees of paradise 
for the faithful.
4,IDGHDGSHUVRQIDOOVLQWRKHOOFDQKHEHUHOLHYHGRIWKHSDLQVZKLFKKH
VXIIHUV WKHUH LIKHEHVHHFKHV$PLGD"2UZRXOGKH UDWKHURQFH IDOOHQ LQWR
hell, be quite unable to get out again? 





quences of one’s faults are expiated, one is reborn in a better condition in 
RUGHUWRUHFHLYHWKHUHZDUGIRUJRRGDFWLRQV
46RWKHGHDGSHUVRQZKRVXIIHUVWKHSDLQVRIKHOOFDQQHYHUKRSHIRUWKH
KHOSRI$PLGD" ,Q WKDW FDVHRQHFDOOV IRUKHOS IURP$PLGD LQ WKLVZRUOG
and not after death.
R. We do not intend to say that, once one has fallen into hell, one could 
never hope for the help of Amida; for the Buddhist texts teach us in several 
SODFHVWKDWRQHLVGUDZQRXWIURPKHOOE\WKHSRZHURI$PLGD7KRVHZKR
do not have this in’enFDQQRWUHFHLYHKLVDLGHYHQLI$PLGDZLVKHVWRVDYH
WKHP,WLVEHFDXVHRIWKHLURZQPHULWWKDWWKH\DUHVDYHG
4'R\RXWHDFKWKDWZHVKRXOGLPSORUH$PLGDWRJHWXVRXWRIKHOOLIZH
fall in there after death?
R. We do not speak of invoking the help of Amida after falling into hell. 
%XWZHGRWHDFKSHRSOHWRREH\KLVFRPPDQGVLQWKHKHUHDQGQRZLQRUGHU
not to fall in there after death.
46RGR\RXWHDFKWKDWZHVKRXOGSUD\WR$PLGDLQWKLVOLIHLQRUGHUWREH
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Q. In your sect, do you have a festival to commemorate the dead?
R. Yes.
4:KDWLV\RXULQWHQWLRQZKHQ\RXFHOHEUDWHWKLVIHVWLYDO"
R. The ceremonies are the same as those of other sects, but the intention 
guiding them is very different. Everything the believers do is intended 
to thank Amida for his benevolence. In a nutshell, they make use of the 
UHOLJLRXV FHUHPRQLHV LQ KRQRU RI WKH GHDG WR IXO¿O WKHLU GXW\ RI JUDWLWXGH
WRZDUGV$PLGD
Q. Shaka is a buddha. Do you honor him as much as Amida?
5$OWKRXJK$PLGDZLVKHV WR VDYH XV RXW RI SLW\ ZH FDQQRW NQRZ KLP
Therefore he manifested himself out of compassion in the person of Shaka. 
Since the time of that incarnation Amida returned to his previous form, and 
there is no other Shaka except Amida himself.
Q. If that is the case for Shaka, are there also other buddhas?
R. The Buddhist texts tell us that there are several buddhas. But they are all 
none other than incarnations of Amida’s compassion.
2QH VKRXOG KDYH DVNHG KHUH ZKDW NLQG RI EXGGKD$PLGD LV ,W LV YHU\









ods16DQGWKH7HQ4XDUWHUV17 -LQMLSSǀPXJHNǀ1\RUDL [ᑾ༑᪉↓☀ගዴ᮶]. 




not have the misfortune of falling into bad situations. But alas, in this life 
DOPRVW DOO RI RXU GHHGV DUH EDG DQGZH FDQQRW HVFDSH IURP WKHLU DJJUD-
YDWLQJ FRQVHTXHQFHV$PLGD GHSORULQJ RXU PLVHU\ DQG ZLVKLQJ WR JLYH
16 Past, present, and future.
17 7KHWHQZRUOGV
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us the possibility of enjoying happy situations, deigned to take our place, 
and becoming incarnate time after time performed all the necessary deeds 
DQGSHQDQFHVQHFHVVDU\IRUWKLV%\WKHVKHHUIRUFHRIWKLQJVLWVXI¿FHVWR
REVHUYHZLWK IDLWK WKHZRUGVRI$PLGD WRPDNHRXUEDG LQWHQWLRQVGLVDS-
SHDU WRPDNH JRRG RQHV DULVH DQGZLWKRXW HYHQ NQRZLQJ LW RXUVHOYHV WR
EHJLQ WR DFFRPSOLVK WKH FKDULWDEOH LQWHQWLRQVRI WKH%XGGKD7KDW LV KRZ
Amida saves human beings. 
4<RXWROGPHMXVWQRZWKDWWKHVRXOJRHVWRUHVLGHLQKHOORULQSDUDGLVH
DQG\RXWROGPHDOVRWKDWWKHVRXOHQWHUVDERG\ZKHWKHUKXPDQDQLPDORU
indeterminate. But does that not involve a contradiction?
57KHVRXOSURFHHGVLQVHTXHQFHWKURXJKWKH¿YHVXSHULRUZRUOGVWKDWLV
WKH¿YHdǀ [㐨], and these are:
WKHZRUOGRIEXGGKDV
WKHZRUOGRIERGKLVDWWYDV
WKHZRUOGRIVKǀPRQ⫆⪺ [hearers of Dharma]




WKHZRUOGRIWHQEXኳ㒊 [class of heavenly beings]
WKHZRUOGRIshura ಟ⨶ [beings in dispute]
WKHZRUOGRIJDNL 㣹㨣 [hungry ghosts]18
WKHZRUOGRIFKLNXVKǀ␆⏕ [animals]
WKHZRUOGRIMLJRNXᆅ⊹ [place of sufferings, hell]19
7KH VRXO SDVVHV IURP RQH GZHOOLQJ WR DQRWKHU ZLWKRXW UHPDLQLQJ LQ WZR
places at the same time.




EODPHZRUWK\ WKH VRXO HQWHUV WKH DQLPDO ZRUOG RU JRHV LPPHGLDWHO\ LQWR
18 7KH)UHQFKUHIHUVWR³KXQJU\GHPRQV´EXW³KXQJU\JKRVWV´LVPRUHXVXDOLQ(QJOLVK 
–Trans.
19 1RWH E\0U<DPDL]XPL 7KLV GRHV QRW DGG XS WR HOHYHQ ZRUOGV EHFDXVH KXPDQLW\
RFFXUVERWK LQ WKHXSSHU¿YHDQGLQ WKH ORZHUVL[3DUDGLVH LV WKH¿UVWRI WKH¿YHDQGKHOO
LV WKH ODVW RI WKH VL[ 7KDW LV ZKDW WKH SULHVWV VKRXOG KDYH H[SODLQHG1RWH E\ WUDQVODWRU
0U<DPDL]XPLDOVRJDYHSDUWLDOH[SODQDWLRQVZKLFKKDYHEHHQFRPSOHWHGDERYHLQVTXDUH
brackets for the reader’s convenience. 
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MLJRNX. Sometimes, having undergone the consequences of its actions, it 
enters the body of a hungry ghost or of an animal. It can happen that the 
VRXO LV UHERUQ LQ WKHZRUOGRIKXPDQVRURIKHDYHQO\EHLQJVE\YLUWXHRI
WKHJRRGDFWLRQVZKLFKZHUHSUHYLRXVO\SHUIRUPHG$VDQH[DPSOHRIWKLV




individual condemned to forced labor might, instead of being set free at the 
HQGRIKLVSXQLVKPHQWEHFRQGHPQHGWRGHDWKIRUDQHZFULPHFRPPLWWHG
during the time of his punishment.
4,QVXFKDFDVHZKRLVWKHMXGJH"
57KH SXQLVKPHQWV DQG UHZDUGV DUULYH E\ WKH IRUFH RI WKH WKLQJV WKHP-
selves; there is no judge.
Q. Does the sojourn of the soul in the body of an animal, for the expiation 
of a sin committed, have a predetermined length?
R. It necessarily has a proportional length.
Q. If an individual kills an animal, does this fact extinguish the conse-
quence of becoming an animal?20




plete the time of punishment.
4,KDYH¿QLVKHGP\TXHVWLRQVRQWKHIXWXUHOLIH,ZLOOQRZDVN\RXDERXW
the principles of religious morality in Buddhism.
R. The rules on this are not the same for the Buddhist religion in general 
DQG RXU RZQ VHFW %XGGKLVP WHDFKHV ¿YH SURKLELWLRQV DQG VHYHUDO RWKHU
rules.
4:KDWDUHWKH¿YHSURKLELWLRQV"
1. Do not kill animate beings.
2. Do not steal.
3. Do not be unchaste.
4. Do not lie.














R. That is not intended to mean that it is good to kill the lesser. But after 
UHDOL]LQJWKHGLIIHUHQFHEHWZHHQWKHDGYDQWDJHRIVDYLQJWKHJUHDWHUDQGWKH
FULPHRINLOOLQJWKHOHVVHULIWKHIRUPHULVZHLJKWLHUWKDQWKHODWWHUWKHQRQH
is obliged to kill the lesser to save the greater. It is because of this unavoid-
able consequence that one is permitted to kill the lesser.
4*LYHQWKDWUHOLJLRQSURKLELWVWKHNLOOLQJRIRQH¶VHTXDOVZKHQWKHJRY-
HUQPHQWFDOOVXSDSHUVRQIRUPLOLWDU\VHUYLFHWKHSHUVRQZRXOGKDYHWRGLV-
obey the government to observe the prohibition. In that case, does your sect 
permit his enrollment?
R. Yes. 
Q. What do you think of a government putting a guilty person to death as a 
punishment for a crime?
R. It is just. The reason is the same as in the preceding case.
4:KDWZRXOG\RXVD\LIVRPHRQHNLOOVDFRZRUDVKHHSIRUIRRG"
R. The use of meat is forbidden or permitted depending on the circumstances. 
If it is forbidden, that is because the Buddha deplores cruelty in the service 
RIJUHHGLWLVWKHFRQVHTXHQFHRIWKHJUHDWORYHZKLFKWKH%XGGKDIHHOVIRU
all beings. But if the intention is not the result of cruelty, but arises out of a 
health need, then it is permitted to eat meat. The thought of the Buddha is 
HYLGHQWO\LQIDYRURIWKLVWHDFKLQJ%\WKHZD\ZHGLVWLQJXLVKEHWZHHQSXUH
meats and impure meats. They are impure, and hence forbidden, for a person 
ZKR KLPVHOI NLOOV RU RUGHUV RWKHUV WR NLOO RUZKR DVVLVWV LQ WKH SXWWLQJ WR
death. In all other cases meats are pure and it may be permitted to eat them. 
2XUVHFWIRUELGVNLOOLQJOLYLQJEHLQJVIRUDPXVHPHQWEXWLWDOORZVLWIRUWKRVH
ZKRPDNHWKHLUOLYLQJE\LW2QWKLVSRLQWRXUVHFWGLIIHUVIURPRWKHUV
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5 'ULQNLQJ DOFRKROLF OLTXHXUV LV QRW LQ LWVHOI D VLQ +RZHYHU DQ H[FHVV




Q. What are the ten further prohibitions?
57KH\ DUH WKRVH ZKLFK GHULYH IURP WKH ¿UVW ¿YH DQGZKLFK H[SODLQ LQ
GHWDLOWKHRULJLQRIWKHIDXOWVZKLFKWKH\DQWLFLSDWH
Q. What are these prohibitions?
5 7KRVH ZKLFK IRUELG WKH IROORZLQJ  NLOOLQJ EHLQJV  WKHIW 
unchastity, (4) deceit, (5) sarcasm, (6) insults, (7) slander, (8) greed, (9) 




Q. There are only prohibitions. Are any particular deeds enjoined by the 
religion?
R. Yes, several. Violating the ten prohibitions is to commit ten sins, but 
observing them as precepts amounts to the ten goods.
Q. Commanding people not to do something is a precept of avoidance; but 
FRPPDQGLQJSHRSOHWRGRVRPHWKLQJLVDSUHFHSWZKLFKLQGLFDWHVKRZRQH
should behave. I am asking about the latter.
R. Well, here are six moral practices, called URNXGǀQRRNRQDL [භ㐨ࡢ⾜࠸]:
1. Give alms to the poor in a spirit of charity.
2. Preserve your dignity by observing the prohibitions.
3XWXSZLWKLQVXOWVE\UHGXFLQJ\RXUDQJHU
4. Be industrious by arousing oneself from laziness.
5. Fix your mind on one single point through intense meditation. 
6. Clarify your intelligence by studying religious principles.
We also say: look for the causes of suffering and happiness; set aside love 
DQGKDWHE\UHJDUGLQJRWKHUVDV\RXUVHOIDWWDLQDQH[DFWLGHDRI\RXURZQ
value by expelling pride from your heart. There are yet many other com-
mandments.
4&DQSHRSOHRIWRGD\IXO¿OOWKHUHTXLUHPHQWVRIVRPDQ\SUHFHSWV"
R. One applies the precepts and doctrines of the Buddha according to a per-
VRQ¶VFKDUDFWHULQMXVWWKHVDPHZD\DVDVNLOOIXOGRFWRUDSSOLHVDUHPHG\LQ
DFFRUGDQFHZLWKDVLFNQHVV,WLVGLI¿FXOWWRDSSO\WKHSUHFHSWVDERXWDYRLG-
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DQFHDQGWKHSUHFHSWVZLWKEHKDYLRUUHFRPPHQGDWLRQVWRHYHU\ERG\VLPL-
ODUO\ WKHVFKRODUO\SUHFHSWVDUHGLI¿FXOW WRDSSO\ WRDOOSHRSOH WRGD\7KDW







LQWR WZRFDWHJRULHVRQHZKLFKWHDFKHVEHOLHI LQ WKH%XGGKDDQGWKHRWKHU
WKHREVHUYDWLRQRIWKHODZRIWKHFRXQWU\,QWKHVHWZRFDWHJRULHVZHWHDFK
LQVXPPDU\IRUPDOOWKHWKLQJVZKLFKPDWXUHFLWL]HQVFDQHDVLO\GR7KHVH
are therefore not the same precepts as are taught in other sects, and they 
FDQQRWEHFRPSDUHGZLWKFRPSOLFDWHGVFKRODVWLFUHJXODWLRQV22
Q. What are the main principles of Buddhist religious morality?
R. Charity. The essential point of religious morality lies in perfecting one-




GLIIHUHQWLDWLRQ LV WKHUH QRW WKHQ DQ\ GLVWLQFWLRQ EHWZHHQ VXSHULRU SHRSOH
and inferior people?
R. There are various degrees of rank and function, but there is no distinc-
WLRQLIZHFRQVLGHUKXPDQEHLQJVLQWKHPVHOYHV7KDWLVRQHRIWKHSRLQWVLQ
ZKLFK%XGGKLVPGLIIHUVJUHDWO\IURP%UDKPDQLVP
Q. So then the rights of human beings are all equal?
57KHULJKWVDUHQRWHTXDOZLWKUHJDUGWR WKHIXQFWLRQVH[HUFLVHGEXW WKH
rights of individuals as such are equal.
Q. That means, putting it simply, that human beings are primarily equal in 




22 We see that at several points the priests call attention to the complexity of scholastic 
WHDFKLQJ DSUHRFFXSDWLRQZKLFK LV LQWHUHVWLQJ WRQRWH%HIRUH WKH ODVWSROLWLFDO UHIRUP WKH
bonzes had a particular responsibility for education, but being released from this they easily 
WHQG WR FULWLFL]H WKH QHZ OD\ SURJUDPV RI WKH JRYHUQPHQW 1HYHUWKHOHVV WKLV FULWLTXH KDV
EHHQGLVFUHHWEHFDXVHWKHSULHVWVRIWKH6KLQVKǌVHFWDUHSUXGHQWSHRSOH
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5,QWKH%XGGKLVWWH[WVZHFDQ¿QGQRIRUPDOLQGLFDWLRQVRIWKLVEXWWKLV
LVZKDWZHWKLQN7KHPDLQSRLQW LQ WKH%XGGKLVWUHOLJLRQLV WRHQFRXUDJH
comprehension of the equality of human beings as regards their true nature, 
and to see that all errors disappear. As far as temporal matters are concerned, 
ZHOHDYHWKHVHHQWLUHO\WRWKHODZVRIHDFKFRXQWU\1HYHUWKHOHVVLIZHFRQ-
sider your question on the basis of the fundamental principle of Buddhism, 
ZKLFKLPSOLHV WKDWZHUHJDUGRXUIHOORZVZLWKRXWSUHIHUHQFH WKHQWKH LQGL-
vidual rights of all human beings should be equal, even though rights relative 




under the command of the head of the army?
R. Yes. Apart from condemned persons all people naturally enjoy their per-
sonal liberty.
4,V WKHUHDQ\SUHFHSWZKLFKHQMRLQV ORYHRIRWKHUV")RUH[DPSOHD IRU-
PXODZKLFKDWHDFKHUFDQXVHWRSXWWKLVLGHDWRSXSLOV"
57KDW LVSUHFLVHO\ WKHFRQFHSWRIFKDULW\RIZKLFKZHKDYH MXVW VSRNHQ
This principle is proclaimed by ecclesiastics and lay persons alike.
47KH&KULVWLDQUHOLJLRQWHDFKHVWKDWZHVKRXOGORYHRXUQHLJKERUDVRXU-

















there are also many differences among the other sects relating to prohibi-
tions and commandments.
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,Q WKH RWKHU VHFWV WKHUH DUH SUHFHSWV ZKLFK OLNH WKH VFKRODVWLF UXOHV
DUH QRW DGGUHVVHG WR DOO WKH SHRSOH QRWDEO\ WKRVHZKLFK UHJXODWH VROLWDU\
retreats in the mountains and certain spiritual exercises. In our case the pre-
VFULSWLRQVDUHDGGUHVVHGWRDOO WKHLQKDELWDQWV&LYLO ODZPDNHVQRGLVWLQF-
WLRQEHWZHHQWKHLQKDELWDQWVRIFLWLHVDQGWKHLQKDELWDQWVRIWKHFRXQWU\VLGH
just as our precepts are addressed to all. The special thing about our sect 
LVWKDWLWWHDFKHVXVWRWUXVWLQ$PLGD%XGGKDIRUHYHU\WKLQJWRGRZLWKWKH
IXWXUH OLIHZKLOH QRW VHWWLQJ XS DQ\ ODZV DERXW WKH DIIDLUV RI WKLVZRUOG
Apart from that it forbids, as a religious rule, any prayers, offerings, and 
VXSHUVWLWLRQVDLPHGDWREWDLQLQJSHUVRQDOKDSSLQHVVKDUPWRRWKHUVNQRZO-
HGJHRI WKHIXWXUHDQGVRRQ,WIRUELGVZRUVKLSSLQJWKHNDPL or the bud-
dhas. The essential principle is to devote oneself uniquely to Amida.
Our priests are required to carry out certain practices such as rendering 
homage to Amida Buddha, reading the sacred texts, and so on. Lay people 
KDYHQRGXWLHVRWKHUWKDQWREHOLHYHLQ$PLGDDQGWRREVHUYHWKHODZVRIWKH
FRXQWU\6XFKLVWKHVXPPDU\UHSO\ZKLFKZHFDQJLYH
4 ,ZRXOGVWLOOKDYHPDQ\RWKHUTXHVWLRQV WRSXW WR\RX%XWDV ,GRQRW
NQRZZKLFKRQHVWRFKRRVH,UHTXHVW\RXWRJLYHPHVRPHGHWDLOHGUHSOLHV
LQZULWLQJWRWKHTXHVWLRQVZKLFK,SUHVHQWHGLQDOLVWWKHRWKHUGD\
5:H VDZ WKH LWHPV LQ \RXU TXHVWLRQQDLUH WKH RWKHU GD\ EXW VLQFH VRPH
RI WKHP DUH GLI¿FXOW WR XQGHUVWDQGZH KDYH QRW \HW KDG WLPH WR HGLW RXU
UHVSRQVHV,KRSHWKDWRXUUHSOLHVWRGD\ZLOOEHPRUHRUOHVVVXI¿FLHQWDQG
WKDWDZULWWHQUHSO\ LVQRW UHDOO\QHHGHG+RZHYHU WR¿OO WKLVJDSZHZLOO
offer you some religious books from our sect.
4 , ZLOO DFFHSW ZLWK SOHDVXUH WKH ERRNV ZKLFK \RX DUH RIIHULQJ %XW ,
ZRXOG DOVR OLNH WR KDYH VRPH ZULWWHQ UHVSRQVHV LQ VSLWH RI WKH LQFRQYH-
QLHQFH6LQFHDOOWKHRWKHUVHFWVKDYHJLYHQPHWKHLUH[SODQDWLRQVLQZULWLQJ
LWZRXOGEHUHJUHWWDEOHLI\RXUVDORQHZRXOGEHODFNLQJ





R. No there are not. Shaka only preached in the common Indian language of 
his time. After his death his surviving disciples made collections of every-
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R. They are his direct disciples.
4+RZPDQ\VDFUHGERRNVDUHWKHUH"
5$ YHU\ JUHDW QXPEHU 7KH ERRNV WUDQVPLWWHG LQ RXU VHFW DUH ZLWKRXW
H[FHSWLRQWKRVHZKLFKZHUHWUDQVODWHGLQWR&KLQHVH6RPHZHUHWUDQVODWHG
from Sanskrit into Chinese, and others passed through the mediation of 
DQRWKHUODQJXDJH:LWKRXWIXUWKHUWKRXJKWZHFDQQRWJLYH\RXWKHQXPEHU









,GRQRWKDYHDQ\PRUHTXHVWLRQVEXW ,ZRXOG OLNH WRVD\D IHZZRUGV
DERXWP\)UHQFKSHRSOHDQG)UHQFKWR-DSDQHVHSHRSOHIRU,ZRXOGOLNHWR
WDNHVRPH-DSDQHVHSXSLOVZLWKPHWR)UDQFH7KHUHODWLRQVEHWZHHQ)UDQFH
and Japan are becoming closer and closer, and my purpose is to give our 







My advice is that you not only come to France to instruct us about 
your religion, but also to send pupils to study different branches of sci-
HQFHVXFKDVFKHPLVWU\SK\VLFVDQGVRRQ,QWKLVZD\\RXZLOODFTXLUHD









$IWHU WKLV H[FKDQJH 0U *XLPHW LQVSHFWHG WKH PRGHOV RI WKH DSSDUD-
WXVXVHG WR LPPRODWHFRUSVHVDQG WKHQJDYHDGHWDLOHGH[SODQDWLRQRI WKH
UHFHQWO\LQYHQWHGSURFHGXUHIRUVXSSUHVVLQJEDGRGRUV6RPHTXHVWLRQVDQG




(Translated by Michael Pye)
